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Preface

Myanmar, or Burma as the natioWhrpughout history, is one of the major
countries following Theravada Bud .In recent years Myanmar has attained special
eminence as the host for the Sixth Buddhist Council, held in Yangon (Rangoon) between
1954 and 1956, and as the source from which two of the major systems of Vipassana
meditation have emanated out into the greater world: the tradition springing from the
Venerable Mahasi Sayadaw of Thathana \hel‘ktha and that springing from Sayagyi U Ba
Khin of the International Meditation Centre-'

'l
This booklet is intended to offer a short hiSTbry of Buddhism in Myanmar from its origins
through the country's loss of independence tp Great Britain in the late nineteenth century. |
have not dealt with more recent history as this has already been well documented. To write
an account of the development of a religl@gsln any country is a delicate and demanding
undertaking and one will never be quite _:' sfied with the result. This booklet does not
pretend to be an academic work shedding' Bewight on the subject. It is designed, rather, to
provide the interested non-academic read _, h a brief overview of the subject.

l-.
-

The booklet has been written for the Budék®t Publication Society to complete its series of
Wheel titles on the history of the Sasanain- e main Theravada Buddhist countries. The
material has been sifted and organisedgfromzthe point of view of a practicing Buddhist.
Inevitably it thus involves some degree ghal interpretation. | have given importance
to sources that would be accorded myta- ght in-a-strictly academic treatment of the

subject, as | feel that in this case thed@ral-t adl ion,may well be more reliable than modern
historians would normally admit. _ i i
- ™
One of the objectives of the nar ative is go show that ddha's Teaching did not make a
lasting impression on Myanr *"“': ival. The Sasana had to be re-
mtroduced-or purlfl 'Hﬂ ) and om-.the outsidewntil"Myanmar had matured to the
in of the'mai -sﬂl"rrﬁ'es'w re the* hera‘\fX{ Buddhist teachin :
did i {ot “deve slop i Wiyanmar. Rather, th
i da faith. becam;e; em
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Buddhism in Myanmar
A Short Hi

Part I: Earliest Contacts with Budqnism

Myanmar and its Peoples

i

There are four dominant ethnic groups in t e recorded history of Myanmar: the Mon, the
Pyu, the Myanmar, and the Shan.

Uncertainty surrounds the origins of the M@¥#but it is clear that, at least linguistically, they
are related to the Khmer.[ ] What is knd & that they settled in the south of Myanmar
and Thailand while the Khmer made northesn Thailand, Laos, and Cambodia their home.
These two peoples were probably the ; _; E-migrants to the region, apart from Indian
merchants who established trading colonfes.along the coast. The Mon with their distinct
language and culture competed for censries with the Myanmar. However, today their
influence and language is limited to rema€-areas of the south.

The Pyu, like the Myanmar, are a peg@Bte
and language. They lived in the area’aFdun
the plains of Myanmar from the —TFheir lang
of the Myanmar and was later 4bsorbed by it. ™
fourteenth century, but was t_hen gth "

o et
The Myanmar people began to- is ains of M\{Ja
the first millenni .f::_l!' “They. A ountainbus north

eto-Burman origin with a distinct culture

me long before the Myanmar pushed into
age was closely related to the language
pir script was in use until about the

0 i
frthat thei way of life was ver,y sigofel a8
: fuiking dalyakood®n huts it Padei-Icafiibe
for habltatlon We can assume that they were not organised into units larger than village
communities and that they did not possess a written language. Their religion must have
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been some form of nature worship or animism, still found today among the more remote
tribes of the region.

There were also more highly deveerndian origin, in the form of trading
settlements located along the entire coast from Bengal to Borneo. In Myanmar, they were
located in Thaton (Suddhammapura), Pegu (Ussa), Yangon (Ukkala, then still on the coast),
and Mrauk-U (Dhannavati) in Arakan; alse probably along the Tenasserim and Arakan
coasts. These settlers had mainly migrated ffom Orissa on the northeastern coast of the
Indian subcontinent, and also from the Deccan in the southeast. In migrating to these areas,
they had also brought their own culture and religion with them. Initially, the contact
between the Hindu traders and the Mon péasants must have been limited. However, the
Indian settlements, their culture and traditions, were eventually absorbed into the Mon
culture.

G.E. Harvey, in his History of Burma, reI w: ‘
Hindu strangers who had come back to re 4 t]uer the country that had formerly belonged
to them.['] This Mon tale confirms the.I |fy that Indian people had formed the first
communities in the region but that thes§=jvere eventually replaced by the Mon with the
development of their own civilisation. As yiett as the Indian trading settlements, there were
also some Pyu settlements, particularly infhe '_ea of Prome where a flourishing civilisation
later developed. .

on legend which refers to the Mon fighting

Also, it is assumed that some degree gffnigrati
Mogok in Upper Myanmar had take Tolch
the ""hinterland" was of course m

from-India to the region of Tagaung and
Assam and later through Manipur, but
traders than the coastal regions with
their easy access by sea. A trad ays that Tagaung was founded by
Abhiraja, a prince of the Sakyans (t .trlbe of the dclha) who had migrated to Upper
Myanmar from Nepal in the ninth-century BC..T besequently conquered by the
Chinese in approxmatgl 500 B % and Prome were founded by refugees fleeing
southward. In_f “like the Myanmar, the Sakyans ere a

: .qdpJ Qn hat the Buddh cla " Ve

_ \ |M|chac I
ilisation of the cogadredybuy

2 eiwobfd explajf r;}
k_gngyanmar oral sga0lo

] - St
- nthe!}& oy
camins 8 e o Bethatisitedl t andk leftebelhid ‘anfiMage

of himself for them to worship. Modern historiography will, of course, dismiss these stories
as fabrications made out of national pride, as the Myanmar had not even arrived in the
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region at the time of the Buddha. However, it is possible that the Myanmar and Arakanese
integrated into their own lore the oral historical tradition of their Indian predecessors. This
does not prove that the visits really took place, but it seems a more palatable explanation of
the existence of these accounts thamm down to historical afterthought of
a Buddhist people eager to connect itself with the origins of their religion.

The Sasanavamsa mentions several visits of the Buddha to Myanmar and one other

important event: the arrival of the hair relidé'm Ukkala (Yangon) soon after the Buddha's
enlightenment. 3'

"
The Arrival of the Hair Relics M-

Tapussa and Bhallika, two merchants from#Ukkala,[ ] were traveling through the region of
Uruvela and were directed to the Buddhagggstheir family god. The Buddha had just come
out of seven weeks of meditation after h|s ll ning and was sitting under a tree feeling the
need for food. Tapussa and Bhallika made _._- pffering of rice cake and honey to the Buddha
and took the two refuges, the refuge in WgBuddha and the refuge in the Dhamma (the
Sangha, the third refuge, did not exist yepi=As they were about to depart, they asked the
Buddha for an object to worship in his '~. and he gave them eight hairs from his head.
After the two returned from their journeys thély enshrined the three hairs in a stupa which
is now the great Shwedagon Pagoda in Yahgon:*

It is believed in Myanmar that the h tipon whieh the Shwedagon Pagoda stands was not
haphazardly chosen by Tapussa apd=Bhallika but was, in fact, the site where the three
Buddhas preceding the Buddha £ pa-in thisawerld cycle themselves deposited relics.
Buddha Kakusandha is said to eft his staff'@h the Theinguttara Hill, the Buddha

Konagamana his water filter, and a_L-_o a Kassagla a part of his robe. Because of this, the

5
her: 7 th

Buddha requested Tapussa ai nd Bhal |k o-€ shrine-his relics in this location. Tapussa and
Bhallika traveled far and v e"“l d the hillpn Wmch they could balance a tree
without its touching.the gre n ef"-vv" tfp"f'- Foots-or with the crown. Eventually, the

eir (* me in Lawer Myanmar
To _T'heoriginal stupa isss

VP16, 04 Ee gl
L i - i

on ’Q?eryr

the co .mentarle

: Sa\é%ﬂl:i sm san he
AISCOUTSE O g puaana.jc] Having wo thi'hth Teachtno

ordination as a bhikkhu. After sometime, he asked the Buddha to teach him a short lesson
so that he could return to Sunaparanta and strive for arahatship. The Buddha warned him
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that the people of Sunaparanta were fierce and violent, but Punna replied that he would not
allow anger to arise, even if they should kill him. In the Punnovada Sutta, the Buddha
instructed him not to be enticed by that which is pleasant, and Punna returned and attained
arahatship in his country. He meles and built a monastery of red
sandalwood for the Buddha (according to some chronicles of Myanmar, the Buddha made
the prediction that at the location where the red sandalwood monastery was, the great king
Alaungsithu of Pagan would build a shriney. He then sent flowers as an invitation to the
Buddha and the Buddha came accompaniedby five hundred arahats, spent the night in the
monastery, and left again before dawn.["] 5

o8
Sakka, the king of the thirty-three devastlliving in the Tavatimsa plane, provided five
hundred palanquins for the bhikkhus ac¢ompanying the Buddha on the journey to
Sunaparanta. But only 499 of the palanquigsiwere occupied. One of them remained empty

Myanmar, joined the Buddha and the hikkhus accompanying him. On the way to
el to teach the ascetic Saccabandha. When

mountain. Here, the Blessed One was #ivitediby the Naga king, Nammada, to visit and
preach to the Nagas, later accepting foo@l em. The tradition of Myanmar relates that
he left behind a footprint for venera@@n..rear. this river, which would last as long as the
vas, left in the rock of the Saccabandha
mountain.[ ] These footprints, s S t re worshipped by the Mon, Pyu, and
Myanmar kings alike and have .remai the holiest places of pilgrimage in
t "_.. fter the decimation of the population through the
Siamese campalgns knowledge of tf fooj.pr ints.was lost: Then, in the year 1638, King
Thalun sent learned bhikkf Bgio n;- fortuuto ly, ihey were able to relocate the
Buddha' s foot _grlnt ieaw,"fh place where the fotprlnts are found has
.{_n- l@c pi_.pllgr 1age in Myanma\I the 0 go
e} the {o pay respects e =

>
" i ;Hi
prece ‘a.'nd instructed thg i) ur" tht
eﬁ-cenob, (@ daily paking hdimeale, (Gt
showmg of mercy (4) taxes of not more than a tenth part of the produce, (5) Justlce (6)

punishment without anger, (7) the support of his subjects as the earth supports them, (8) the
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employment of prudent commanders, (9) the taking of good counsel, and (10) the avoidance
of pride. The Buddha remained for a week and on preparing for his departure the king
requested that he leave an image of himself, so that they could worship him even in his
absence. The Buddha consented to this and'sakka the king of the gods himself formed the
image with the metals collected by the king and his people. It was completed in one week
and when the Buddha breathed onto it the people exclaimed that now there were indeed two
Buddhas, so alike was the image to the great sage. Then the Buddha made a prophesy
addressing the image: "I shall pass into NibBana in my eightieth year, but you will live for
five thousand years which | have foreseen as:-Jthe duration of my Teaching."
o8

The Mahamuni image remained in its origihal location until 1784 when King Bodawpaya
conquered Arakan and had the image transported to Mandalay where a special shrine, the
Arakan pagoda, was built to enshrine thegthree-meter image. To have this image in his
capital greatly added to his prestige as a A5 dhist king, as it was one of the most sacred
objects in the region. The king himself it of his city to meet the approaching image
with great devotion and *'through the Ion ¢alonnades leading to the pagoda, there used to
come daily from the Myanmar palace, so ig&H |as a king reigned there, sumptuous offerings
fby a minister and shaded by the white

The Third Buddhist Council was held#i the of Emperor Asoka in the year 232 BC in
order to purify the Sangha, to reassertiort ching and to refute heresy. But the work
of the Council did not stop there Emperor Asoka, experienced teachers
were sent to border regions in --_ 1 hings of the Buddha. This dispersal

the: Mahavamsa, & Sinhalese chronicle on the history of

'_r-_':...-pdd-—l__-,._\_i

ﬂﬁ:ﬁ. '._II .
., alpro thereligion of the Conqueror, had brought

Jooking tto the future, he hac C -
hendin:the onth of Katthnk h
! 'i"'ﬂﬁ\ t tO"Kaéml]'

!'I_' 1
‘_irf-n sa.fie ‘sen 3

Jther bhi_%’ﬂms had t0.h3 pregd
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The Sasanavamsa goes on to describe sixty thousand women ordaining in Aparanta. It
states that women could not have been ordained without the presence of bhikkhunis, as in
Sri Lanka where women could only be ordained after Mahinda's sister Sanghamitta had
followed her brother there. In thMmlses that bhikkhunis must have
followed Dhammarakkhita to Aparanta at a later stage.

The Brahmajala Sutta, which the arahats Sona and Uttara preached in Thaton, deals in
detail with the different schools of philosophical and religious thought prevalent in India at
the time of the Buddha. The fact that Sorta and Uttara chose this Sutta to convert the
inhabitants of Suvannabhumi indicates thet they were facing a well-informed public,
familiar with the views of Brahmanism thattwere refuted by the Buddha in this discourse.
There can be no doubt that only Indian colgnisers, not the Mon, would have been able to
follow an analysis of Indian philosophy as ound as the Brahmajala Sutta.

Notes

thought to come form Telugu, a Iangu _ o} §outh Indian origin whose script the Mon
adopted.

]

. Identified as Ok 1
east C( Ihl] 1NaG -—.1 _L“

ern Orissa (Utkala) on the
[ F
| ¥ .

ol
{eve it tp be ﬁ'lne

"‘: ,pp-,__179f --ﬂ_
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Buddhism in Myanmar

A'Short History i

Part I1: Buddhism in the Mon and Pyu Kingdoms

[e#
While there is no conclusive archaeological éroof that Buddhism continued to be practiced
in southern Myanmar after the missions of the Third Council, the Sasanavamsa refers to an
unbroken lineage of teachers passing on the,lp_hamma to their disciples.

'

The Mon

In a third century AD inscription by a Sd dian king in Nagarjunakonda, the land of
the Cilatas is mentioned in a list of coungies:visited by a group of bhikkhus. Historians
believe the Cilatas or Kiratas (also mentighe |by Ptolemy and in Sanskrit literature) to be
identical to the Mon populations of Lowe ‘_- Az nmar.

T,
The inscription states that the bhikkhus s&pt
there to Buddhism. In the same inscrip of

are mentioned. It is generally believedAthat *

the Cilata country converted the population
ssions to other countries such as Sri Lanka
st of these countries had received earlier

Buddhist missionaries sent by Buddflist -ki but as civilisation in these lands was
relatively undeveloped, teachings as#fprefound~as the Buddha's had probably become
distorted by local religions or possiBFBEETTCo y lost. It is possible that these missions

did not so much re-establish Buddl , but rath rify the type of Buddhism practiced
there. Southern India was then t g rdlan of the Theravada faith and obviously remained
in contact with countrles th --- acon}ﬁgwﬁtller times but were unable to
preserve the purity of the relig lﬂm' F

..'1*’.1- f.-_.:r e 2575 1"".,' _
1 Fr .dqfalgl rchaeologlcal fuql_ 5 of
J e South of Tha i
N8 Wh-lolg e:l

1,

jethnic ar ), the Pyu who were ... o
Fhad their rtaint Stk sethaear Tdllel
day Prome) and were also followers of the Theravada Buddhist faith. Chinese travelers

reports of the mid-third century AD refer to the kingdom of Lin-Yang where Buddha was
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venerated by all and where several thousand monks or bhikkhus lived. As Lin-Yang was to
the west of Kamboja[12] and could not be reached by sea, we can infer that the Chinese
travelers must have been referring to the ancient kingdom of Prome. This is all the more
likely as archaeological finds provgmm ‘century later Pali Buddhist texts,

including Abhidhamma texts, were studied by the Pyu.

The earliest highly developed urban settlement of the Pyu was Beikthano, near Prome.
However, its importance dwindled towards'fHe sixth century, when Sri Ksetra became the
center of Pyu civilisation. A major monastery built in the fourth century has been
unearthed at Beikthano. The building, consteucted in brick, with a stupa and shrine located
nearby, is identical to the Buddhist monasteries of Nagarjunakonda, the great Buddhist
center of southern India. It is situated near & stupa and a shrine, a design which is identical
to the one used in South India. Bricks had pgen used by the Pyus since the second century
AD for the construction of pillared ha! =Which formed the temples of their original
religion. Interestingly, the Pyu bricks hay® sftways been of the exact dimensions as those
used at the time of Emperor Asoka in Ingdiai But the brick laying techniques used in the
monastery in Beikthano were far inferigk#*to the ones used in their southern Indian
counterparts.

For such a major edifice as the monasiéryrt Beikthano to have been constructed, the
religion must have been well establishedsa t among the ruling class. How long it took
for Buddhism to become influential ciety is difficult to determine, but some
historians assume that the first contaci an religious centers in India took place in
the second century AD. This would al jod of development of two hundred years
until the first important shrine

yu pos‘ls'essed an ar hltecture of their own
cultu plt.bat;_h revolved quite jine ntly
folind |Ie ound in this highly

: tator oifhagall Buddhi -te'r
SYeroN dre reffar uthdkitatitre By

scholars. The chronicles of Myanmar firmly maintain that Buddhaghosa was of Mon origin

V UUU ayyd d U U o C U
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and a native of Thaton. They state that his return from Sri Lanka, with the Pali scriptures,
the commentaries, and grammatical works, gave a fresh impetus to the religion.

However, modern historians do nmmghosa was from Myanmar while
some even doubt his existence.[14] Despite this contention, Eliot, in his Hinduism and
Buddhism, gives more weight to circumstantial evidence and writes:

The Burmese tradition that Buddhaghosa vx)a'%l'a native of Thaton and returned thither from
Sri Lanka merits more attention than it h@ received. It can easily be explained away as
patriotic fancy. On the other hand, if BuddiMaghosa's object was to invigorate Hinayanism
in India the result of his really stupendous labors was singularly small, for in India his name
is connected with no religious movement. But if we suppose that he went to Sri Lanka by

narrative.[1 -]

The Sinhalese chronicles, especially the
the fifth century. Although he spent most
credited with imbuing new life into The'
such important centers as Kancipura angé

gal/amsa, place Buddhaghosa in the first half of
is active working life in Sri Lanka, he is also
da Buddhism in South India, and developing
frgapuram that were closely connected with

environs of Prome which include Pali lite fe inscribed in the Kadambe script on gold
and stone plates. This script was used #fthe fifth and sixth century in southern India.

All in all, Myanmar has a valid ca -Clai e connection with Buddhaghosa. It is,
of course, impossible to prove that he'v r even visited there, but his influence

o y . ¥l s iy .:...
Buddhism in Lower Myanmar #W@Centur@
- : . ! W o

q-|:l'..‘ |"-.' i i
‘conguest “of L-ower Myanmé

hin ﬁ*
B ek

€ Men and P

g
A le ie-kind, Ftriguct™y 2 evens Q ;

T she w 'Lab ke --or.--' Agle
TOGUICE SEVEl T1eW 1THages arid tie dRe @ eig‘htsté&'u'e 'I'&

ewould 08
free. The girl spoke an act of truth, and the eight Buddha statues flew up into the sky. The
king was then converted to Buddhism and elevated the girl to the position of chief queen.
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Until now, archaeological finds of Mon ruins in Myanmar are meager, but at P'ong Tuk, in
southern Thailand,[17] a Mon city, dating from the second half of the first millennium AD,
has been unearthed. Here, excavations have revealed the foundations of several buildings.
One contained the remains of a platformand fragments of columns similar to the Buddhist
vihara at Anuradhapura in Sri Lanka; another, with a square foundation of round stones,
seems to have been a stupa. Statues of Indian origin from the Gupta period (320-600 AD)
were also found at the site. The Theravada Buddhist culture of the Mon flourished in both
Dvaravati and Thaton. However, the Mof¥€ivilisation in Thailand did not survive the
onslaught of the Khmer in the eleventh century who were worshipping Hindu gods. In
Myanmar, the Mon kingdom was conquere(fby Pagan. The Myanmar were eager to accept
the Mon culture and especially their religiori-while the Khmer, as Hindus, at best tolerated
it.

The Pyu culture of this period is well goeBmented because of archaeological finds at
Muanggan, a small village close to the ;'_w t ruins of Hmawza. There two perfectly
preserved inscribed gold plates were foungg|T ese inscriptions reveal three texts: the verses
spoken by Assaji to Sariputta (ye dhamifes hetuppabhava...), a list of categories of the
Sasappadhana...), and the formula of worship of

Buddha, Dhamma, and Sangha (iti pi so Jaie
leaves of gold protected with golden COVEFS Wias discovered. It contained texts such as the
Al the vipassana-nanas (stages of insight

knowledge), and various other excerpts ffom the Abhidhamma and the other two baskets of
' ocuments are identical to scripts used in

hird-to the sixth century AD.

In addition to these golden plates;*a ulptures and reliefs were found in
Hmawza. They depict either the Buddha or scenes-from his life, for example, the birth of
the Buddha and the taming of the wild elephant Nalagiri. The sculpture is similar in style to
that of Amaravati, a center.of [ i _ ng in So Inal_a.- There were also unearthed
remains of Brahman'.temples n#’ fMahayana-worship of east Indian origin; hence it
‘—h# - -!s' '\-| L] i .-t & d t A O Q1 s { 1

e h El'w ;.gh__h.e h_e_[ava a was |-1 , co-existed |
apitallof, the Pyu Te script used by the Pyt
didFatier than with"s i

y [ ..5‘.—-;‘. 2 N

|
1)

.|

< 1o

I_i!.'l | =
: = e
-.‘3_1!.“_

-. —

PO

e
i _:k-.'--

A WERTV & A
The finds on the site of the ancient Pyu capital confirm the reports of the Chinese pilgrims
and also the Tang imperial chronicles of China which state: ""They (the Pyu) dislike taking
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life. They know how to make astronomical calculations. They are Buddhists and have a
hundred monasteries, with brick of glass embellished with gold and silver vermilion, gay
colours and red kino... At seven years of age the people cut their hair and enter a
monastery; if at the age of twenty mﬁg‘the doctrine they return to the lay
state."[15]

Both Buddhist cultures in the south of Myanmar, the Mon and the Pyu, were swept away in
the eleventh century by armies of the Mya{l!"mar who had found a unifying force in their
leader, the founder of Pagan and champion gf Buddhism, Anawratha.

1I

T

Notes

13. Kamboja, a country referred to by .Egageror Asoka in his inscriptions, is generally
believed to be to the west of India. It could,jdywever, also be identical with the Cambodia of
today, and it is conceivable that two Kamb ‘J-' existed.

14. Smith, Asoka’s alleged mission to Peg ey |an Antiquary, xxxiv, 1905), pp. 185-86.

15. Eliot, Hinduism and Buddhism, I, p =

=

16. Mentioned in several places in the *

__!*!_ puranl the commentary to the Anguttara
Nikaya.

17. Cf. L.P. Briggs, Dvaravati, the®ff@stan ent kinggom of Siam (JAOS, 65, 1945), p. 98.

18. Pa_rker, Burma with special r .u 'v, :Eg.ghe rel

ati China (Rangoon 1893), p 12.
'ﬁk%_ :

- (N =
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Buddhismgia-Myanmar -
A Short History

[e#
Part Ill: Theravada Buddhism Comes.to Pagan

-.:'r_.

The Beginnings of Pagan

éiyears 849-850 AD, by the Myanmar, who had
owers in the region around Kyauksai near
B by subjugating one chieftain after another
sense of belonging to a larger community, a
anmar is not so much the founding of the city
, but more Pagan’s acceptance of Theravada

Pagan is believed to have been founded in th
already established themselves as rice
Mandalay. Anawratha began to unite the+
and was successful in giving the Myanmayps
nation. The crucial event in the history of ji
of Pagan and the building of its walls and no

bhikkhu named Shin Arahan.

before and during the early reign of
m, which had probably found its way into
is apparent from bronze statues depicting

The religion prevailing among the N
Anawratha was some form of Mahaya|
the region from the Pala kingdom in B

Bodhisattas and especially the ** i "(Awadokitesvara) a Bodhisatta believed, in
Bengal, to reign in the period betweer e Buddha Gotama and the advent of
the Buddha Metteyya. Anawrath 1 continued to cast terracotta votive tablets with the image

¥ ‘_\-_' % i I.;.
lit ir W ols-so?he of wh;gh d_lffered fundamentally
of Pa dhi ,;wﬁgh is.also called Theravada B (th
The Aristh r : X
N [ » ‘ | f .I

of Lokanatha even after he embraced He Iﬂerﬂwiqe-[ 1

:lﬂ‘h.

rlésts of this Mz

It is interesting to note that in this same period, Buddhism was under attack in other places
as well. The Colas, a Hindu dynasty strongly opposed to Buddhism, arose in southern India,
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one of the last strongholds of Theravada Buddhism. They were able to expand their rule to
include most of Sri Lanka between 1017 and 1070. The great Mon city, Dvaravati, a
Theravada center in southern Thailand, fell to the Khmer, the masters of the whole of
Thailand, who were Shaivaite HindUs: Ifi'the north'of India, Muslim armies were trying to
destroy what little was left of Buddhism there. "In this perilous period," writes Professor
Luce, "Buddhism was saved only by such valiant fighters as Vijayabahu in Sri Lanka and

Anawratha."[ (] -
[e#
Shin Arahan Converts the King 3'

Shin Arahan arrived in the vicinity of Pagaffand was discovered in his forest dwelling by a
hunter. The hunter, who had never before sg¢en such a strange creature with a shaven head
and a yellow robe, thought he was some kin@é of spirit and took him to the king, Anawratha.
Shin Arahan naturally sat down on the RLdhe, as it was the highest seat, and the king
thought: " This man is peaceful, in this manXRgte is the essential thing. He is sitting down on
the best seat, surely he must be the best b 1"t The king asked the visitor to tell him where
he came from and was told that he came -1 |the place where the Order lived and that the
Buddha was his teacher. Then Shin AralsBs gave the king the teaching on mindfulness
(appamada), teaching him the same doctrjk "w igrodha had given Emperor Asoka when he
was converted. Shin Arahan then told_ghe riponarch that the Buddha had passed into
Parinibbana, but that his teaching, the Dffamma, enshrined in the Tipitaka, and the twofold
Sangha consisting of those who possesééd absblute knowledge and those who possessed
conventional knowledge, remained.

The king must have felt that he hg W a' been missing in his life and a genuine
alternative to the superficial teack _.~ of the Ari-mlonks. He built a monastery for Shin
Arahan, and according to some.s ces,, stopped-_aH vorship of the Ari monks. Tradition

has it that he had them dr sed = Lte-‘a.n -t em to serve as soldiers in his
army. The Ari trad:-ti@ con tﬁ Ing tlme

wever, and its condemnation is a
feature of much late % : ntem porary e\'hc_i ce shows, of the Pagan

N

'1

mmg  degre b

said to"ﬁave h)

Anawratha Acquires the Scriptures
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Through Shin Arahan, Anawratha had now found the religion he had been yearning for
and he decided to set out and procure the scriptures and holy relics of this religion. For he
wished his kingdom to be secured on the original teachings of the Buddha. He tried to find
the scriptures and relics of his nem't-quarters. In his enthusiasm he did
not limit his quest to Thaton, but also searched among the Khmer in Angkor, and in Tali,
the capital of the Nanchao, a kingdom in modern day Yunnan, in China, where a tooth of
the Buddha was enshrined. But everywhere ke was refused. He then went to Thaton, where
his teacher Shin Arahan had come from, td®equest a copy of the scriptures. According to
the tradition of Myanmar, Anawratha's request was refused, and unable to endure another
refusal he set out with his army in the ygar 1057 to conquer Thaton and acquire the
Tipitaka by force. Before conquering Thatom,-however, he had to subjugate Sri Ksetra, the
Pyu capital. From there, he took the relics gnshrined in King Dwattabaung's Bawbaw-gyi
Pagoda to Pagan. y

hainly to add the prosperous Indian colonies
hers think he may have actually been called
to Thaton to defend it against the maraudjf@*Khmer. Whatever the immediate cause of his
campaign in the lower country, we knoysHfer certain that he returned with the king of
Thaton and his court, with Mon artists and:8gholars and, above all, with Thaton's bhikkhus
and their holy books, the Tipitaka. Suvanfiablsumi and its Mon population were now in the
hands of the Myanmar and the Mon culté religion were accepted and assimilated in

of Lower Myanmar to his possessions, whifé

Initially the fervor must have beengfestri - 40 the king and possibly his immediate
entourage, yet even they continue ) ir traditional gods for worldly gain as
igi i ghe eravada Buddhism does not provide

much in the way of rites and but a roya-l-c rt_cannot do without them. So the

,'i

traditional propitiation of - s_';ejor]nnggd:lﬂ:_'ﬂéhwe{j for court ceremonials and
i pular: re‘ldi?m; the bhikkhus were accorded the greatest
S e iwas—ho ored V\n.th the erection of pagodas

-_ o =

nmar ,and'fxff

ﬂL S

ed Paga .pto a major reglonal Qe

wever,lbu i mahy ofithe tduiple® forl
Pagan is now so famous as the great age of temple building started only after his reign. It is
important to realize that his interest was not restricted only to Pagan. He built pagodas
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wherever his campaigns took him and adorned them with illustrations from the Jatakas and
the life of the Buddha. Some maintain that he used only Jatakas as themes for the
adornment of his religious buildings because that was all he possessed of the Tipitaka. Such
a conclusion is negative and quitm‘during Asoka's time Jatakas and
scenes from the life of the Buddha were used for illustrations in Bharut and Sanchi, the
great stupas near Bombay. We cannot therefore deduce that the builders of Bharut and
Sanchi were acquainted only with the Jatekas. These edifying stories which teach the
fundamentals of Buddhism so skillfully are'{lhgularly suited to educate an illiterate people
beset by superstitions through the vivid visual means of the stone reliefs depicting these
stories. It is almost unthinkable that the ﬁnon Sangha, who taught Anawratha, had no

knowledge of at least all of the Vinaya. Otherwise, they would not have been able to re-
establish a valid ordination of bhikkhus in Sti Lanka.

Anawratha left behind innumerable clay glfets adorned with images of the Buddha, the
king's name, and some Pali and Sanskri v'_ia . A typical aspiration on these tablets was:
"By me, King Anawratha, this mould of S .Li.j' “(Buddha) has been made. Through this may
| obtain the path to Nibbana when Mette f-‘--; awakened." Anawratha aspired to become a
disciple of the Buddha Metteyya, unlike=#any later kings of Myanmar who aspired to
Buddhahood. Is this an indication that thigdserrior had remained a modest man in spite of

his empire building? 'y

Notes - ! L

19. For a detailed treatment of iana_Budd (1S in Pagan, see G.H. Luce, Old Burma
Early Pagan (New York, 1969), I, p+184

as (reprint: PTS, ;,'.;.g:;. p. 156.

1. ...._242_-‘_55._ __:' .!* L

! o
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Buddhismgi-Myanmar -

A Short History

[e#
Part IV: Pagan: Flowering and Decline :

.;|
Anawratha was succeeded by a number of kings of varying significance to Buddhism in
Myanmar. His successors inherited a reI tively stable and prosperous kingdom and

consequently were able to embark on the jfiige temple building projects for which their

reigns are still remembered.

This is the time when kings such as rz zltta and others built pagodas, libraries,
monasteries, and ordination halls. These i0s must have possessed coffers full of riches
collected from their extensive kingdom wikjj it they lavished on the religion of the Buddha.
Their palaces were probably built of ~'-L_ was the last palace of the Myanmar dynasty.
Though the palaces must have reflectede#he: wealth and power of the rulers, the more
durable brick was not deemed necessa ‘sueh worldly buildings. This is similar to views
still found in rural areas of Myanmar taglay. Fhe onIy structure adorned to any extent in a
village is the monastery and the bu e ached to it, such as the rest house. The
villagers are very modest with regar . -=_v: te houses and even consider it improper
to decorate them. Their monastery VeF; i £Q every decoration affordable.

5

Kyanzitta Strengthens Theravad > 'dhism _" o
B - ‘.

i E’ﬁ'a S co manaer in-chief and had succeeded
Theravada Buﬂdhlsms predomlnance in
i‘t ShweZIgon Pag a, the 0

JUITL. L
- A ]

Kyanzitta (1084- 111;), w o-h
Angwratha s son .‘ e

5
aIIs,lEa'ihal.had.the e, .
stone relief all identically arranged. The bhikkhus could cope with four audiences
simultaneously. The scenes cover the whole life of the Buddha. When well grounded in
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these, the audience would pass to the outer wall of the corridor. Here, running around the
whole corridor are the 80 scenes of Gotama's life up to the Enlightenment. The later life of
the Buddha is shown in hundreds of other stone reliefs on the inner walls and shrines.[2/]
Kyanzitta's efforts for the advancement of Buddhism were not limited to his own country.
For in one of his many inscriptions, he also mentions that he sent craftsmen to Bodhgaya to
repair the Mahabodhi temple, which had been destroyed by a foreign king. The upkeep of
the Mahabodhi temple became a tradition \With the kings of Myanmar, who continued to
send missions to Bodhgaya to repair the temg'le and also to donate temple slaves and land to
the holiest shrine of Buddhism.[”"]

-

Kyanzitta also initiated an extensive review and purification of the Tipitaka by the
bhikkhus. This was the first occasion in )
Sangayana or Synod, comparing the Siffalese and Suvannabhumi's Tipitaka, was

§ that this huge editing work was carried out

By nature of Myanmar's geographical :'“-'-1
from northern India, and therefore

, external influences swept in predominantly
Buddhism, dominant especially in Bengal,
remained strong. However, Kyanzitta sug in firmly establishing the Pali Tipitaka by
asking the bhikkhus to compare the an €] Tipitaka with the texts obtained from the
"alsomade it clear that confirmation of orthodoxy
er Buddhist country. Though Mahayana
was a tantric Buddhist), they were not
istic of Pagan that these two branches
which was accepted as the highest

practices were tolerated in his reig
officially regarded as the pure relig

more immediate satisfaction.,Pagoda flgures of all types of deities,
but the deities are norrii \ ulde of rev ence towards the pagoda, a symbol
of the uddha. ished ut had to submit to the peerl

i aner the observationi =\ ' Il no
fo then; oId gods and-gra
o by et 1|

s “u
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The example of Kyanzitta's son Rajakumar, however, shows how even in those early days
the teachings of the Buddha were understood and practiced not only by the bhikkhus, but
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also by lay people and members of the royal court. Rajakumar’s conduct is proof of his
father's ability to establish men in the Dhamma and survives as a monument just as the

Ananda temple does.
'm'_ g

Rajakumar was Kyanzitta's only son and his rightful heir. Due to political misadventures
Kyanzitta was separated from his wife and therefore not aware of the birth of his son for
seven years. When his daughter gave birth to his grandson he anointed him as future king
immediately after his birth. Rajakumar gr/ up in the shadow of his nephew, the crown
prince, but neither during his father's reigninor after his death did he ever try to usurp the
throne through intrigue or by force. He was a minister zealous in the affairs of state,
prudent and wise. He was also a scholar of-the Tipitaka and instrumental in its review,
vigorously supporting his father in his objective to establish Buddhism. But he is best
known for his devotion to his father in his Iast.years when his health was failing. In order to
restore the king's health he built five pagddas* which to this day are called Min-o-Chanda,
""The Welfare of the Old King." When thé '7_ Rgiwas on his deathbed:

Rajakumar, remembering the many and gEeat favors with which the king had nourished
him, made a beautiful golden image of thegtildha and entering with ceremony presented it
to the king, saying: ""This golden Buddha Jilfaye made to help my lord. The three villages of
slaves you gave me, | give to this Buddhal Afd the king rejoiced and said "'Sadhu, sadhu,
sadhu.” Then in the presence of the co te Mahathera and other leading bhikkhus,
the king poured on the ground the watek;o ication, calling the earth to witness. Then
Rajakumar enshrined the golden ima#es:and It around it a cave temple with a golden

pinnacle.[ ]
Later Kings
Rajakumar's nephew was K a n 1i-§f:ﬁ-fhWHqcontlnued the tradition of his
dynasty of glorifying .:tlh ud a-s*" |gﬂi by buildjing avast temple, the Sabbannu
Temple proba.bl Tedl St T n.;Pag DUrlng his many travels and campaigns,

n out, Myanmar. The faith n Ar had
;&ntl d to. |nsp|reA Al

tak - wsheli B 6f his WorIdI  dysled
orderito derficateiimg 5 fdly of theksc Tvubgrl

the Saddabindu and the Paramatthabindu, are ascribed to him. It would appear that hIS
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palace was a place of great culture and learning as his ministers and his daughter are
credited with scholarly works as well.

During the twelfth century, a sect of forest dwellers also thrived. They were called arannaka
in Pali and were identical with the previously mentioned Ari of the later chroniclers of
Myanmar.[~Z] This was a monastic movement that only used the yellow robes and the
respect due to them in order to follow their own ideas. They indulged in business
transactions and owned vast stretches of'and. They gave feasts and indulged in the
consumption of liquor, and, though they pketended to be practicing the teachings of the
Buddha, their practices were probably of a tantric nature. It would appear that they had a
considerable amount of influence at the royal court and one of the main exponents of the
movement was even given the title of royalteacher. Superstition and magic were gaining
dominance once again and Anawratha's 3 I'M Kyanzitta's empire was slowly sliding into
decadence. 53

The last king of Pagan, Narathihapa f 'hom the Myanmar know by the name
Tayoupyemin[ ] (the king who fled thgi¥hinese), repeatedly refused to pay symbolic
tribute to the Mongol emperors in Pe #='who in 1271 had conquered neighbouring
Yunnan. He even went so far as to execufgambassadors of the Chinese emperor and their
retinue for their lack of deference to the &ing '_e became so bold and blinded by ignorance
that he attacked a vassal state of the MofigolsaThe emperor in Peking was finally forced to
send a punitive expedition which defeat@@ithe Pagan army north of Pagan. The news of this
defeat caused the king and his court #@flee to.Fathein (Bassein). As the imperial court in
Peking was not interested in adding Pagarrto its-pessessions, the Yunnan expedition did not
remain in the environs. When the goWas lat rdered and the whole empire fell into
disarray, the Yunnani generals ur ned, looting®Pagan. The territories were divided
amongst Shan chiefs who pald tribu to the Mongels. "«
. = =
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preserved in the Pali texts. After the fall of the main Buddhist centers in southern India,
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centers which had been the main allies of the Mon Theravadins in the south, Sri Lanka was
the only ally in the struggle for the survival of the Theravada tradition.

Leading bhikkhus of Pagan undermwlt journey to Sri Lanka in order
to visit the holy temples and study the scriptures as they had been preserved by the
Sinhalese Sangha. Shin Arahan's successor as the king's teacher left the royal court for Sri
Lanka, returning to Pagan only to die. He was succeeded by a Mon bhikkhu, Uttarajiva,
who led a pilgrimage to Sri Lanka in 117'1’ This was to cause the first upheaval in the

Sangha of Pagan. 5

d,
Uttarajiva traveled to Sri Lanka accompaniéd by Chapada, a novice who remained behind
on the island in order to study the scripturesiin the Mahavihara, the orthodox monastery of
Sri Lanka and the guardian of the Theragada tradition. After ten years, he returned to
Pagan accompanied by four elders who figedlstudied with him. The Kalyani inscription,
written about three hundred years later, Ii' es that Chapada considered the tradition of
the Myanmar bhikkhus impure. He hag ... nsequently taken four bhikkhus with him
because he needed a chapter of at least figg&=theras in order to ordain new bhikkhus. It is
possible that the Myanmar bhikkhus, w -';: gemed to have formed a group separate from
the Mon bhikkhus, had paid more attentighdn. their traditional worship than was beneficial
for their practice of the Dhamma. It is alsB:p 'i_ble that there was an element of nationalist
rivalry between the Mon bhikkhus and.#he nmar bhikkhus. As he showed a penchant
for the reform movement, the Myaniia g Narapati seems to have accepted the
superiority of the Mon bhikkhus, tho# not neglect the other bhikkhus. Chapada
and his companions refused to age€ptthe ordination of the Myanmar bhikkhus as
legitimate in accordance with Vi ey e jshed their own ordination, following
which the Myanmar bhikkhus sentse elegation i Lanka to receive the Mahavihara
ordination for themselves. .=

L =

.- ;3.r-_ -:_._-.J'-r—-___-.._;l_l-

After Chapada’s death, th ﬁ%?ﬂ?ﬁ%fnf soon splijt mto_two factions, and eventually
each of the four :_. ﬁﬂ _q'stvéq;'ﬁ" own way, one of them leaving the order
altogether. " Thus \ \nima an).there were four si S
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acquwe the knowledge offered to them by the bhikkhus. Mabel Bode says in her Pali
Literature of Burma:
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Though the Burmese began their literary history by borrowing from their conquered
neighbours, the Talaings (Mon) -- and not before the eleventh century -- the growth of Pali

scholarship among them was so rapid that the epoch following close on this tardy beginning
is considered one of the best that BW— .

The principal works of the Pagan period still extant are Pali grammars. The most famous of
these is the Saddaniti, which Aggavamsa completed in 1154. Uttarajiva gave a copy of this
work to the bhikkhus of the Mahavihati®in Sri Lanka and it “was received with
enthusiastic admiration, and declared superier to any work of the kind written by Sinhalese
scholars.” The Saddaniti is still used to teache'grammar in the monasteries in Myanmar and
has been printed many times. B.C. Law *tegards it as one of the three principal Pali
grammars along with the grammars by Kdccayana and Moggallana. K.R. Norman says:
"The greatest of extant Pali grammars jsithe Saddaniti, written by Aggavamsa from
Arimaddana [Pagan] in Burma...""[ ] Ag@av@msa was also known as the teacher of King
Narapatisithu (1167-1202) and was givelf fiiettitle Aggapandita. Unfortunately, no other
works by this author are known today. .| J. |

The second famous author of Pagan wddhammajotipala who has been previously
mentioned under his clan name of Chapagase was a disciple of Uttarajiva and is credited
with a great number of works, but in th&c '_of some it is doubtful whether he actually
composed them himself or merely introdgee m from Sri Lanka.[ ] His works deal not
only with grammar, but also with g#ésti of monastic discipline (Vinaya) and the
Abhidhamma, which in later centu become.a favorite subject of Myanmar
scholars. His work on Kaccayana's g ttaniddesa, formed the foundation of his
fame. However, his specialty wou ] een the study of Abhidhamma, as no
less than four noted works of histon the sub attained fame: Samkhepavannana,
Namacaradipani, Matikatthadipar : ‘, ngi Patthanag anaya. According to the Pitaka-
thamain, a history of Buddhism-in_\ lyanmar, .he “also devoted a commentary to the
Visuddhimagga by Budd agh 0sa |,suddh|ma a-ganthi.[ ] There are no written
records that refer tg ;:_;w ~- ﬂd'théa n-Myanmar before this century. However,

is i §f1 dlc_'fltlvle;qf an_interest |n ‘meditation, th

163 176 195 244- 247
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26. Cf. Than Tun, Essays on the History and Buddhism of Burma (Arran, 1988), pp. 85ff.
27. Cf. Luce, Old Burma Early PaganI II ﬁ 74.] —
28. Cf. Than Tun, op. cit.

29. The Myanmar word for Chinese to thl{ day is teyou or tarou which is derived from
"Turk," for the Mongols are ethnic Turks.

".-
3
"

30. G.E. Harvey, History of Burma, p. 70.

31. History of the Buddha's Religion, p. 74. -
32. Pali Literature of Burma (reprint: Longid§966), p. 14.

33. K.R. Norman, Pali Literature (Wiesbac “-,__ :tto Harrassowitz, 1983), p. 164.
34. Ven. A.P. Buddhadatta, in his Cor_r' - to Geiger's Mahavamsa and Other Papers,
offers an argument that there were i@ 3 t two Chapatas and that the one called
Saddhammajotipala, who wrote on the Al Q mma, probably dates from the late fifteenth
century. The Sasanavamsa mentlons. c@Rtenp rary second Chapata who was a shameless

bhikkhu. e

35. Pitaka-thamain, p. 37.
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Buddhismgia-Myanmar
A Short History

Part VV: Shan Rule

i l:'Lll.' -

Upper Myanmar

After Narathihapate had fled Pagan in fear 'ilif the Mongol army, he was never able to re-
establish his authority, even though the Mg AdS Is supported the Pagan dynasty. The Mongol
court in Peking preferred a united neighbdt#sg country under a single ruler, but in spite of
its efforts Myanmar was divided into ggyeral principalities mainly under Shan tribal
leaders. These self-styled princelings pai¢ _’,_; pute to the Chinese Mongol court and were
nominally its subjects. The Shan, at this tifagstill nomadic tribes in the north, broke into an
already destabilized Myanmar like a tldal W ave. They penetrated the entire region as far as
the Mon country and established themBeftves as rulers in many towns and cities. The
intrigues, fratricidal wars, and murd that make up the history of their courts are
innumerable. 3

A division of the country into Upper ‘Gt I yanmér is somewhat arbitrary, as, after
the fall of Pagan, the two regio C ased of many competing principalities.
However, there were the two prifciple 'klngdo Ava in Upper Myanmar and Pago
(Pegu) in Lower Myanmar. Host -"- between tE_ two prevailed, as well as with the
neighbouring smaller states ir I" 1 'lhe Shanﬁ,pf Chiang Mai and Ayutthaya in
Thailand. Intrigues within-and between cou ere rife. Sometimes these claimed victims
only W|th|n the circle of the po 1! ul ar _d y,.and 1§omet|mes whole towns were looted
.--_ it \population, f afaCre r carried off into slavery. B

) ott Sang a"survwed because the
-.. elr-_gub_Jths,+ L S

de_ﬁ 50,

-
-.‘J Lis
:"\

J L secued sja plgce ingredg 3}
as a great patron of scholarship. As in the courts of some previous kings, his court was also
devoted to scholarly learning; and not only bhikkhus, but also the palace officials, produced
treatises on religious subjects and the Pali language.
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Although the political situation remained unsettled in Upper Myanmar throughout the
fifteenth century, in the main, this affected only those in power and their usurpers.
Consequently the Sangha appears to have flourished, while the traditional devotion to the
support of the Sangha through gifts'of the'four requisites remained unchanged. The royal
court, followed by the leading families, made great donations of monasteries, land, and
revenue to the bhikkhus.

In approximately 1440, two Mahatheras ffom Sri Lanka settled in Ava.["] Here they
joined a group of famous scholars, of whoin Ariyavamsa was the most outstanding. The
Sasanavamsa tells us of his great wisdom ancrhumility in an anecdote.[27]

u-
The elder Ariyavamsa had studied the booksiof the Abhidhamma Pitaka, but felt he had not
gained real understanding. Eventually he caime to a bhikkhu in Sagaing who kept his mouth
always filled with water in order not to hay§{g&t engage in meaningless chatter. Ariyavamsa
did not talk to ""the Elder Water-beare !I this bhikkhu was known in the Myanmar
language, but simply performed the dutie _11 : dISCIple to his teacher for two days. On the
third day, the Venerable Water-bearer sgef=0 ut the water and asked Ariyavamsa why he
was serving him. When Ariyavamsa to ym that he wanted to learn from him, the
Venerable Water-bearer taught him the Alflidhammattha-vibhavani-tika, a subcommentary

on the Abhidhammattha-sangaha. After o s, Ariyavamsa grasped the meaning and his
this book in order to help others to gain

teacher asked him to write a commenta
understanding.

During the composition of his firstty vamsa submitted his writings to the
assembled bhikkhus on every Uposatiia-day, rea out what he had composed and asking
his brethren to correct any mistake they found. e occasion, a visiting bhikkhu twice
made a sound of disapproval duri ,..- e readlng Ariya amsa carefully noted the passages
where the sound of dlsapp Q 'ﬂ. had oceurr q,.. ng on them in the evening, he
found one error of gramma used the wr ng gender and also a repetition, an
error of style. He approact Wﬁ had m de the ‘sounds during the reading
C . e- : hlt:n is-own outer robq e -
= al

oai ';15"";-:*;‘:, on“th&AtJW a

“ portay ot
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by anuent chronlde
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Lower Myanmar
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The Mon civilization in Lower Myanmar flourished after Pagan's importance waned, once
again reliving the era of glory that it had experienced prior to Anawratha's conquest.

Wareru, the Shan ruler who had established himself in Martaban in 1287, was soon
converted to Buddhism. He was a Shan peddler who had astutely wrested power from a son
of the last king of Pagan, a son who had revolted against his father and founded an
independent kingdom. Under Wareru's rulesscholarship in the Mon monasteries flourished
and a code of law was compiled which stilf ¥6rms the foundation of the legal literature of
Myanmar. The Mon bhikkhus based this cgde on ancient Hindu codes of law which had
found their way into Mon tradition through-kndian colonisers and merchants.

Vo respected Mon theras named Buddhavamsa
and Mahanaga revived the tradition of theif €ountryman Chapada in making a pilgrimage

in Myanmar where there were some res ations about the continuity of the tradition. By
disrobing, a bhikkhu forgoes the seniority¥he fias acquired through the years spent in robes
rs his former ordination invalid. One can
nly after careful consideration.
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His name is also connected with a collection of wise Judgments and the translation of
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Wareru's Code of Law into the vernacular. In 1472, Dhammazedi sent a mission to
Bodhgaya to repair the temple and make plans and drawings of it.

Dhammazedi had received his education in'monasteries of Ava which adhered to the Sihala
Sangha. The Sihala Sangha was the faction of the Sangha of Myanmar that accepted only
the Mahavihara of Sri Lanka as the ultimate authority in religious questions. King
Dhammazedi knew from direct experience tke state of the Sangha in Lower Myanmar and
was determined to improve it. Having livetfs a bhikkhu for so many years, he was also
singularly qualified to change the Sangha foﬁ"che better.

4,

He chose twenty-two senior bhikkhus to lead!the reform movement and informed them:

ordination, last to the end of 5000 year§Reverend Sirs, from the establishment of the
religion in the island of Sri Lanka up to'#hi$ present day, there has been existing in this
island an exceedingly pure sect of bhikkijg
ordination... and if you make this formsa lche upasampada ordination the seed of the
religion, as it were, plant it, and cause iti#e<gg rout forth by conferring such ordination on
men of good family in this Mon country.4sReverend Sirs, by your going to the island of Sri

At the beginning of 1476 the chosen Qifikkh ith their-twenty-two disciples embarked on
the journey to Sri Lanka. They sailg [ :-- , one taking about two months whlle the

/e .te.me:curn to Pago and ten of the
bhikkhus dled en rouflg 1 turn, D mmazedi had a pure ordination
hall(sima) consecrated.and n ?id _gp{oclam ion: & na Sl
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for the reformation and unification of the Mon Order of bhikkhus and soon the re-
ordination of almost the entire Order of bhikkhus began. The Kalyani inscription records
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the number of 15,666 ordinations in hundreds of ordination halls newly constructed for the
purpose.

It is interesting to note how forcefmd the Order through royal decrees
that would hardly be tolerated today. He declared that all bhikkhus who were, for example,
practicing medicine or other arts and crafts or who even slightly infringed on the Vinaya
rules would be expelled. The king as a layman, however, did not have the power to defrock
a bhikkhu who had not broken one dff‘the four Parajika rules.[40] Dhammazedi
circumvented this by threatening to punish with royal penalties the mother, father,
relatives, and lay supporters of bhikkhus whose behavior was not in accordance with the
rules of the Vinaya.

g Reenly aware of the problems of monastic life
and because of this even senior bhikkh gspected and accepted his council. We can
assume that all his actions to reform thgst! der were firstly discussed with his bhikkhu
teachers and then implemented with thefr=blessings. There being no such thing as a
Buddhist Church with a central authori 2.Sangha has little possibility to regulate itself.
Only the committed support of a worldly; é_r can protect the Order of bhikkhus from

his realm to receive ordination
Upper Myanmar and cause the sa .
influence in the kingdom of Ava and other principalities, and many bhikkhus came to the

- ni-ordination,[ -

il

; Priver. The first oFc ,i’}'
 Kalyani §§ma gnd thg SinfajesesM ipElien

the Kalyani ordination. Ibid, p. 249.
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Buddhism in Myanmar

A'Short History

Part VI: The Myanmar Build an Empire
Shan versus Myanmar 3y

The beginning of the sixteenth century Was,E):ne of the most difficult periods for Buddhism
in Upper Myanmar. While the religious fervpr of Dhammazedi still lived on in the kingdom

was a king, he was uneducated and ignondfiti tHence fearing the influence of the bhikkhus
and suspicious of their moves, he brougl;p ’-; yout the massacre of thousands. Under these
terror regimes of the Shan rulers the Myafitar did not feel safe. Many, including learned

anarchy prevailing, some respected tre. e
Myanmar in these years.

Better times, however, lay ahead for Bgeefism=® the Golden Land. Two successive kings of
Myanmar origin from Toungoo wou et ountry and- fulfill the duties of Buddhist
¢ ciags—King Tabinshwehti (1531-50) and King

dsexceedingly cruel. They succeeded in

)m in Lower Myanmar and the kingdom of Ava. They

ma r,includwq::}n states as far east as Chiang

i n u[_rllnéh where some kings paid tribute
.

' .

Bayinnaung (1551-81), were long
gaining control of the Mon Kingc
conquered all of what is today
Mai, and made incursions i
to the Myanmar cour
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It remains a mystery how a king who had such deep devotion to the religion of the Buddha

and who was so generous towards it could spend his life fighting campaign after campaign
to expand his realm. He caused bloodshed and suffering in the conquered regions and at
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home people starved because farmers were drafted into the army. However this may be,
Bayinnaung seems to have been able to reconcile fighting expansionist wars with being a

pious Buddhist.
TR

After King Bayinnaung, Pago rapidly lost its significance. Bayinnaung's son persecuted the
Mon and consequently re-ignited racial tensions that would plague Myanmar for centuries.
Later, Pago was to fall into the hands of a P@rtuguese adventurer who pillaged the pagodas
and monasteries. Eventually the whole of '£8wer Myanmar, already depopulated by the
incessant campaigns of Bayinnaung and hissuccessors, was pillaged by all the surrounding
kings and princelings. The country was devastated and people starved.

i)
The Sasanavamsa records one major problem of the Vinaya during the sixteenth century.
At the beginning of the century, the bhikkh#istof Toungoo were divided over whether or not
bhikkhus could partake of the juice of the O --- palm which was generally used to prepare

What motivated the royal court proba@ly-F@mained largely a mystery to the ordinary
citizens, except when they were pressedii L service in the king's army. There was little
sense of collective responsibility as it isglltivatéd in today's democracies. Everyone looked
after himself and his immediate circl pMments-were sometimes more of a scourge
than a protection. Kings did not al _' Fovide awisible administration beyond appointing
governors at whose mercy local pe .~ Fhese ._ overnors often endeavored to establish

independence as soon as they rCe i eaknesses in their masters. Many
accumulated great wealth for the

There was, however, one. eleme i e-_gdlic of rulers whlgh with a few exceptions,
remained fairly stable-throughouit f}!ﬁh‘t‘ﬁd— h|§>ry Most kings uorte Buddhls ind
e 0 - onti un.y
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0 g Upomn a rTver, the only Vesse t\ﬂ’asﬂib ne
agreed to take them onboard as passengers, and they ended up in the samanera's monastery
where they revealed their true identities and asked for protection from their persecutors.
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They were referred to another monastery where lived a bhikkhu wise in worldly affairs.
Following his advice, the bhikkhus formed a living wall around the monastery and, as no
Buddhist will attack a man in robes, the rebels who had come to kill the king had to
withdraw. Another example of the beneficial influence of the Sangha is their appeal for
clemency to King Bayinnaung. Bhikkhus often tried to stay executions in accordance with
the principles of metta (loving kindness) and karuna (compassion) and sometimes their
efforts achieved success. -

[e#

r
During one of Bayinnaung's Thai campai@ns, the peasantry around Pago revolted and
razed the royal city to the ground. Bayinmaung, after hurrying back from Ayutthaya,
captured several thousand rebels and was ready to burn them alive. It was the custom then
to burn deserters from the army alive and oRviously rebellion was considered to be a crime
of similar gravity. The bhikkhus of all races intervened on behalf of the poor wretches and
were able to save all from the pyre, exeEpt for seventy ring leaders, the most serious
offenders. : !'t

contending kings or princes and helped ti oid bloodshed. This was often the case when
cities were besieged and both parties reghiser, that they could not win. The kKing who was
besieged would normally take the initiaths 'q send his bhikkhus to the king in attack.
Often the bhikkhus were authorized to e on behalf of the monarch. An armistice
agreed by or in the presence of bhikkhs ore likely to be honored than a promise
i i 0 parties were sincere in their offers to

i in the history of Buddhism in
S :-_tbdk place, ‘End principal among these were the

Wa ar fangliage and the great increase in the
TSI*Sib .'thatthetwo ts w <
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in the curriculum were studies of the Mangala Sutta, Metta Sutta, Ratana Sutta, and the
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other parittas, as well as basic literacy which included some Pali. In addition a number of
the Abhidhamma texts had to be committed to memory.

The intention behind these translations and'commentaries in the Myanmar language was
obviously to make the words of the Buddha accessible to a wider audience who would, then,
not be solely dependent on the authority of the Pali scholars.

In the later half of the century, the bhlkkHu Devacakkhobhasa designed a system for the
study and teaching of the Patthana, the last lg)ok of the Abhidhamma, which in Myanmar is
believed to be the highest teaching of the Buddha. The king at the time of Devacakkhobhasa
was so impressed by the bhikkhu's proficieticy in these higher teachings and by his system
of instruction, that he ordered the Patthana to be studied in all the monasteries of
Myanmar. It is not unreasonable to assume that the king himself studied these teachings.
Otherwise he would hardly have been irgaeBosition to appreciate them and make them
compulsory reading for the Myanmar bhik

4

This emphasis on Abhidhamma in genergk 'n the Patthana in particular has survived in
Myanmar to the present day. The "J-'-l t, therefore, that began in the seventeenth
century is still of great significance forBaidhism there. The Patthana, for instance, is

ubiquitous in Myanmar. The twenty-fougcontlitions of the Patthana can be found printed

As the Patthana is the highest and Ja8SE ing of the Buddha, it is believed that it
will be the first to be lost. In ore line of the Sasana many people of

In Pagan, the Jataka stori m‘and ha-
religio stud;LI ater centur

Of‘ the Bu ha s life were the main subjects of
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being set for the widespread practice of insight meditation (vipassana bhavana) in later
times.
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Note

42. Niharranjan Ray, Theravada Bmz & -
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Buddhismgia-Myanmar
A Short History

[e#
Part VII: The Eighteenth and Nineteenth Celituries

3
In the succession of rulers of the eighteenth‘gentury some were strong and despotic, while
others were ineffective and withdrawn. Somg tried to expand their power and fought wars,
while others appeared satisfied with existing conditions. There were several wars with
Thailand and the population of Myanmar fad; to bear the deprivations that war invariably
brings not only to the conquered, but alsoiligiie country where the conquering armies are
levied. A B

After a war between the Mon and the ;; imar in which the Mon initially attacked and
then conquered Ava itself, the Myanmar -s.- Alaungpaya (1752-60), who believed himself a
Bodhisatta, crushed Mon resistance once §&d-for all. After Pago had fallen into his hands in
1756, Lower Myanmar was devastated afé many of the Mon survivors fled to Thailand or
were deported as slaves. 3

Like Bayinnaung, Alaungpaya establis Baa v anmar erhpire, at the same time decimating
the population of the country by dr, -:" re-peasatry into the army for campaigns against
Ayutthaya (Thailand) and other*€otintries. Thé Sasanavamsa does not comment on the
atrocity of war. War is perceived 5 '. Lis, cruel and_pl ess -- but it is the affair of rulers, not
of bhikkhus. The manner - W hi 6h- pule S Cl -]ihelr affairs is entirely their
responsibility. Pannasami. pt n. j serlouslyxTh} Buddha's injunction that a
member of the Sangha shoul m}#u{ rs.and floyal affairs.

{a Lt:orfrtroversy which’ tl'
i ihe beginming of the century,s

ely sati factory. OWE v- “the ﬁg » r,Tn
; entuily umh dug to thesRersisten
the majority of the Sangha. Only the worldly power was in a position to regulate the Sangha
into which undesirable elements entered repeatedly. To keep the Order pure, it had to be
always under careful scrutiny and bogus ascetics had to be removed. The kings of Myanmar
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in co-operation with the Sangharajas[43] and the other senior bhikkhus had established a
system of supervision of the bhikkhus by royal officials. In every township, the king's
representatives were responsible for ensuring that the bhikkhus adhered scrupulously to
the rules of the Vinaya. Bhikkhus mre taken before religious courts and
punished according to the code of discipline.

The controversy concerning the correct manner of wearing the robes came up for
arbitration for the last time under Bodawpa§d (1782-1819), the fifth son of Alaungpaya. He
decided in favor of orthodoxy and thencefor#h all bhikkhus had to cover both shoulders on
the daily alms round. This ruling created one unified sect throughout Myanmar under the
leadership of a council of senior bhikkhuslappointed by the king. These were called the
Thudhamma Sayadaws and the Thudhamma sect has survived in Myanmar down to the

nt bhikkhus as Sangharajas, leaders of the

present day.
ﬂ! eguard the purity of the Order of bhikkhus.
%idbility created by the work of these senior
bhikkhus, the Sangha prospered, anggonsequently scholarship flourished under
Bodawpaya's reign. A

Bodawpaya appointed a chapter of eight.
Sangha, and charged them with the duty

The name of the Mahasangharaja NanaBhivamsa is especially noteworthy in this respect.
young man. Only five years after 0 dln on as-a bhikkhu, he had completed a
commentary (tika) on the Nettippak
; i sangharaja, the title conferred by the
king on the highest bhikkhu in hisr€alm. is, he wrote his well respected ""new
sub-commentary** on the Dlgh Nikay | ij ilasini. At the request of the king,
he wrote a commentary on Buddha ghos qg several other treatises.[ ]

ha‘th;ll he dea"rc -a o magnifi
ther monasteriesie ccord

-Ji cholar,-but also pra i
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upon his having his parents' consent, etc. Members of the Iower castes had now only the
possibility of becoming novices (samanera), a condition that created dissatisfaction. A
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sizeable section of ordained bhikkhus also disapproved of the royal order, but were in no
position to defy it within the country. The only recourse for those of the lower castes
desiring the higher ordination was therefore to travel to other Buddhist countries to ordain.
At first, missions were sent to Thailand Where Dhammazedi's reforms lived on through the
ordination conferred to Thai bhikkhus in Pago and through the scores of Mon bhikkhus
who had found refuge in Thailand from the Myanmar armies.

At the beginning of the nineteenth century, However, Sinhalese bhikkhus began traveling to
Myanmar to find the pure ordination theie. The fame of the then Mahasangharaja of
Myanmar, Nanabhivamsa, influenced their €hoice. Scholarship had developed in all fields:
Pali grammar, the Vinaya, the Suttanta, and the Abhidhamma. Myanmar had, after a long
period of development, become the custodia .{)f Buddhism.

The first delegation from Sri Lanka arrivggidfl 1800 and was welcomed with a magnificent
reception by King Bodawpaya himself. ll' ivamsa, the wise Sangharaja, ordained the
samaneras as bhikkhus and instructed 1&- n- for some time in the scriptures.[' ] On
returning to Sri Lanka, they were accomjph 1ed by five Myanmar bhikkhus and a letter
from Nanabhivamsa to the Sinhalese Sangfaraja. Five bhikkhus form a full chapter and
apparently the Myanmar bhikkhus weggspermitted to ordain bhikkhus without class
distinction. Even today, Sri Lanka poss8ssesjthree schools, the Amarapura Nikaya, the
Siyama Nikaya (Thai school), and the Rafns i

The Amarapura Nikaya was so calleg#eca use King Bodawpaya had established his capital
in Amarapura (between Mandala Te nd the bhikkhus had received their
ordination there. The Ramanna Nj mably founded by bhikkhus who had
received ordination from Mon bhikKi ion of the Dhammazedi reforms and
who had fled to southern -__-E .the Myanmar Kkings. Both these
schools were allowed to orda in bhi inating against the lower classes.
Only the Siyama Sang r a (tk e 'Fh .ﬁr F to follow the royal command, and
ordained only novi s - ikkhus.Missions on_1_Sr| Lanka continued
o travel to Am sy-’whdtsQe Qrtherasandt all gi

" i e.Sarie ra;as r+
MVited th%usllm clergy for a-ma |l _a
: A RadEH-th 2 BTrict in the rice #f thehrlowtiphnalWaL

they would rather die than eat pork Unfortunately for them, they did not display great
heroism as they all ate the pork offered to them by the king. Bodawpaya is also reputed to
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have been beset by a form of megalomania. He wanted to force the Sangha to confirm
officially that he was the Bodhisatta of the next Buddha to come in this world cycle, the
Buddha Metteyya. On this issue, however, the Sangha was not to be bent even in the face of
royal wrath. The bhikkhus refusm_v(/as finally forced to accept defeat.
Another expression of his inflated self-esteem was the Mingun Pagoda near Sagaing. It was
to be by far the biggest temple ever built. Scores of slaves and laborers worked on its
construction until funds were depleted. Howsver, it was never completed and remains today
as a huge shapeless square of millions of bri€¢ks.

e

To his credit, King Bodawpaya imposed tﬁe morality of the Five Precepts in his whole
realm and had offenders executed immediétely. Capital punishment was prescribed for
selling and drinking alcohol, killing larger @nimals such as buffaloes, spreading heretical
views, and the smoking of opium. Bodawpaya ruled the country with an iron fist and
brought offendlng lay people as well as b# fLid#hus to heel His successors were benevolent,

Bodawpaya's successor, Bagyidaw (1819-4837), was the first of the Myanmar kings to lose
territory to the white invaders coming fi6! e West. The Myanmar court was so out of
touch with the modern world that it stifftbetieved Myanmar to be the center of the world

CACE ing was not unduly disturbed when the

British raj, governing the Indlan sub*eentinentadeclared war on the Kingdom of Ava in
1824 (Bagyidaw had moved the capi a). It came to a battle near the coast in
which the Myanmar general M al ed little or nothing against modern
British arms. The Indian colonial-gove ied all of the Myanmar coast as far
south as Tenasserim in 1826 and force ty a.ndabo on King Bagyidaw. In the
treaty, he was forced to accept W-bﬁ:degs, y the Indian government and

pay compensation to-tﬁ_é .'J ,' QFWEXHUOH of sﬁle coast of Lower Myanmar.
4 -
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works of the anments (porana) The concept of mental property or copyright had not been

born and there was no moral need to refer the reader to sources except to give authority to
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a statement. The only references that would lend authority to a treatise would be the
scriptures, their commentaries, and sub-commentaries, but not a work as recent as the
Thathana-wuntha-lin-ga-ya-kyan.
'm—\-_ g

The preface to the original work in Myanmar explains the reason for its compilation. The
king's representative had many times pleaded with the author to write a history of the
succession of [righteous] religious teachers o that the people would not become heretical.
Apparently the king felt that the lack of a Wdrk recording the history of the pure religion in
its entirety left scope for wrong views to %l"ise. But with an authoritative record of the
lineage of teachers, bhikkhus could not cal' on views of shameless bhikkhus of the past
anymore in order to support their heresies:tThis is exactly what had happened again and
again through the centuries and especially in the robe-draping dispute. The ekamsikas, the
one-shoulder-drapers, had repeatedly duggout obscure teachers in order to support their
point of view. This was to be made impossi# i::,,;, and for all.

Whether this has been successful is diffi ! j ho ascertain without a detailed study of the
developments in the Sangha since the pulpl 1|on of this work. However, the fact that the
original Myanmar chronicle was revised#gng translated into Pali for the Fifth Buddhist
Council indicates that it was by this time ¢@dsidered a useful tool to put the king's authority
behind a well-defined orthodox lineage, tiilis. '_king it easy to refute heresy by referring to
the historical teachers.

Tharrawaddy-Min
King Bagyidaw never overcame hig

insane and was removed from the
father. ; :'
o

s of part of his realm. He was declared
dy Min (1837-1846), King Mindon's
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the existing versions of the Abhidhanappadipika and the translation of his emended text.
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In accord with the pre-eminence Myanmar had achieved in the Theravada Buddhist world,
the kings of the country became less fierce and wars were fewer. The successors of
Bodawpaya seem to have shown a genuine interest in religion as well as in improving the
administration of the country. Uppminto a period of peace, which meant

improved conditions for the bhikkhus.

The first half of the nineteenth century saw the translation of many Pali texts into the
Myanmar language. Almost the whole of tHé Suttanta was now available in the vernacular
and many commentaries and sub-commenta ies on Suttanta, Abhidhamma, and the Vinaya
were composed in it. This not only made it easier for bhikkhus with limited linguistic skills
to study the texts, but also made them readily accessible to the laity. That people in a
peaceful country have more time for the study of religion is obvious and soon Myanmar
would see the first Buddhist texts printed og. mnodern printing presses. This made it possible
for a great number of people to acquire &8 relatively cheaply without having to pay a
scribe to copy them laboriously onto palnt faee

(Bassein) and Yangon (Rangoon) to the Bestirsh, who were ever ready to create some pretext
for war. So, in 1852, the Kingdom of Ayasest access to the sea and became increasingly
dependent on the colonial power. Like hiS: 'er, Pagan-Min was overthrown in a palace
revolt. Although not a leader of the upristhg brother Mindon was placed on the throne.

He did not execute the deposed king as We lly the case after a revolt, but allowed him
to end his days in dignity.

The Colonial Administration and

The occupation by the British.force
British administration did n i-"T'*"'“
ruler. In accordance*.ppl__ lty esta shed in India, that the colonial
gove.r ment should: be . IGrds refusea’r 0 take on the role of a
- monar ac esp | q‘o *the enforcing ofith hus'
B A r sen suffered and ¢
.&m' . Te gnISe htsm] o ".

i nificance for the Sangha as the
ti,pn afforded it by a Buddhist
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his manner, has considerable knowledge of the affairs of state and the history and the
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statistics of his own and other countries. In personal character he is amiable and kind and,
according to his light, religious."[51]

King Mindon transferred the capmmalay, the last royal capital before
the British annexation of the whole of Myanmar in 1886. In the early years of his reign,
Mindon strove to improve monastic discipline. Although a system of official investigation of
complaints relating to bhikkhus' misdemeanours existed, each king had to take his own
initiative in re-establishing order in the Sangha.
-'

Mindon found that the attitude of many mernbers of the Sangha to their code of conduct
was exceedingly lax. He therefore wanted aji bhikkhus of his dominions to take a vow of
obedience to the Vinaya rules in front of a Buddha image. He consulted the Sangharaja who
convened an assembly of mahatheras, the Fhudhamma Council. As opinions regarding the
vow differed, the primate's disciple, Paf@ggami, had to deliver a religious address in
support of the king's views. He reasoned *r _Ws were also taken by the bhikkhus at the
time of ordination and that if the King s ﬁ rely desired to improve the discipline in the
Order, he should be supported. All agreed ar

The greatest challenge King Mindon had4e3ace as a Buddhist monarch was undoubtedly
his duty to look after the spiritual welfargie subjects not only in his own dominions, but
also in the parts of Myanmar occupiegtby- British. Moreover, he and many of the

leading sayadaws of his court were incragasingly‘aware that the British were only waiting for
an occasion to annex the whole of My&hamar. don's-army clearly would not be able to
stand up to the might of the Indi i vernment. Therefore, it was not only
important to support religious ac ied territories but it was also essential

Buddhist monarch.

e o AR =
The British had made it clear at | Wt they wou{d not take over the tradltlonal role
of the Myanmar Kings, of! n'téd the~ Sasana. The new masters' religion,

h'm_ugh he _missionary  schoo e sch
e 0! ‘1‘4 chy wlstance in Securll
"I.||

-’5~'—-n 95 )
."I-'"

- | uRd
¢ gecular pozer if it observed the. r

A . driastc W B thAplacds ofdh rBvemeht o
discipline. He also emphasised that mental volition was what really mattered in the religion
of the Buddha and that acts of worship done with an impure intention were worthless. He
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obviously felt that much of the Buddhist practice had become a ritual and that the essence
had been lost. In addition to this, however, his movement also challenged the authority of
the king's Council of Sayadaws, the leaders of the unified Thudhamma sect, when he
declared their ordination was invalid dué to'a technicality. As a result, he took the higher
ordination anew together with his followers.

The Okpo Sayadaw was not the only critic of the Thudhamma sayadaws. In Upper
Myanmar, the Ngettwin Sayadaw cr|t|C|zed'ﬂ‘1‘any religious practices and maintained that a
radical reassesment of religious teachings Was necessary. The Ngettwin Sayadaw was also a
source of inspiration for the Okpo Sayadaw=and other reformers. He had been the teacher
of Mindon's chief queen and had also adviseti the king on many occasions. Interestingly, he
was a driving force in a movement in Upper Myanmar that wanted to return to the
fundamentals of the religion, but more ragically than the Okpo Sayadaw. The Ngettwin
Sayadaw, together with many other bhi »Iu-;._- left the royal city and went to live in the
forest near Sagaing. He started to preach 'ﬁ' ' editation was essential for all bhikkhus and
he required an aspirant to novicehood to {3 that he had practiced meditation before he
would ordain him. All the bhikkhus arg u him had to spend a period of the day in
meditation and he emphasised that megkgs Ion was of much greater importance than
learning. He advised lay people to stop mal&ng offerings of flowers, fruits, and candles to
Buddha images, but to meditate regularl Xon the Uposatha days. Of course, his instructions
that offerings to Buddha images were ffuit and merely dirtied the places of worship,
caused considerable unhappiness with th&Traditional Thudhamma Council and presumably
with many ordinary people. Howevgliithe NOgttwin Sayadaw never strove to form a
different sect by holding a separate giifnation asttlid the Okpo Sayadaw. His reforms were
within the community and within OISt fedy that was presided over by a king. The
Okpo Sayadaw had no place for royalty in his viewhk of the world and did not hesitate to
confront the system that was still aliv though obvieusly.dq
I" - -r"__ i - .q.l'"'\-.

Two other |mportanL say! va".‘ \ WMW S reign d-"éewe mention: the Shwegyin
Sayadaw and the r.Say: ~The"Shwegyin Sayadawalso tried to reform the
angh: ‘ 1Sstil rVf'y ﬁ Qll and highly respected in M)

i A& OkpbeSayadaw] but -kq/hen he returned
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King Mindon had no easy task. One section of the Sangha was pressing for far reaching
reforms, yet it was the king's duty to maintain a certain continuity of the traditional ways
for the benefit of the people in general. What complicated the situation was the fact that the
Sangha of Lower Myanmar felt mmﬁéndent of the Buddhist monarch and
his Thudhamma council of senior mahatheras. This is illustrated graphically by the Okpo
Sayadaw's declaration that the Sangha needed no regulation by the worldly power. This
view gained popularity also in Upper Myanmar. Luckily, King Mindon's devotion to
Buddhism was genuine and he was not detet¥éd by the difficulties confronting him. He was
determined not to allow the Sangha to splitrinto factions that were openly opposing each
other. This he achieved to some extent throu'éh careful diplomacy and through the calling of
a great Synod, a Sangayana, in the royal citylef Mandalay.

;sle most important function of the Buddhist
g*the first Rains Retreat after the Parinibbana
of the Buddha; the texts to be regarded

f entic were determined at this time. There
had been three more Sangayanas since, a 1&

ding to the Theravada tradition. The council
convened by the great Emperor Asoka, whigke |hissionaries brought Buddhism to Myanmar,
probably provided the most inspiration ¢

Mindon's council, was held in Sri Lankagi®s
Matale, for the purpose of writing dowii:
passed on orally.

The Sangayana, or Buddhist Council, is |
religion. The first Sangayana was held du

he first century BC, at the Aluvihara near
Tipitaka, which up to that time had been

canonical texts were recited and the@0rréet formawas established from among any variant
readings. The task took more tha EE 3 omplish, from 1868 to 1871. When the

Tipitaka, engraved on 729 marble slabs. The slabs were then housed each in a separate
" ith -a, roof to_protect the inscriptions from the
a central agoa“g,-the Kutho-daw Pagoda, the
mnemorate the great. ounci'IT_'.Kiqg_Mindon crowned the
'g:nw..t,{li',.o spire. s — g
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elements. The small shrine
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3] 3
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Upayakatha. His teacher asked him to compose the Voharatthabheda, Vivadavinicchaya,
Nagarajuppattikatha. He also wrote a commentary on Aggavamsa's Saddaniti. Whether all
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these works were composed by Pannasami or whether they were composed under his
supervision and control is difficult to assess. It is interesting to note that a majority of his
works were composed in Pali, which was no doubt an attempt to encourage bhikkhus not to
forgo Pali scholarship now that Myanmar transiations were readily available. The calling of
a great Buddhist council to purify the scriptures was part of this movement towards the
revival of the study of the original texts.

During King Mindon's reign bhikkhus frdih Sri Lanka came to Mandalay on several
occasions to solve difficult questions of Viraya and to receive the bhikkhu ordination in
Myanmar. After Mindon's death in 1877, hissson Thibaw ascended the throne. He was weak
and of feeble intellect, and his reign was shért. In 1886, he lost his kingdom to the British
empire and was exiled to India.

With the complete annexation of Myanmgalb¥ the British, a historical era came to an end.
Theravada Buddhism developed in Myaryiarover more than two millennia. The visits of

- kn a country that was shrouded in darkness.
The worship of the Buddha that is thought%# have resulted from these visits and from the
arrival of the hair relics, may have been ra part of a nature religion. The pure religion
could not endure for long in a country wakf) was yet on the brink of civilisation. Later,
however, the teachings of the Buddha wegke. 'gught repeatedly to those lands by various

people.

The visits of the Arahats sent out aMer. r Asoka's council are historically more
acceptable than the visits of the Buddha—Thei hings were understood and perpetuated
possibly in Indian settlements alQEEetE later in communities of people from

ith India, these cultural centers of the
. At first the important centers of
th India and then Sri Lanka.
}kkhus abread, the understandmg of Buddhlsm
6"'| of-l\/l nmar. Ti ;

Pyu and Mon could remain in c¢ ntact -with Budcl'hl
Theravada Buddhism were in --4 rn-l
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45. Bhikkhus of differing linguistic background used to communicate in Pali. Even today a
visiting Thai bhikkhu will speak with his Burmese brethren in the language of the

scriptures. )

46. The Ramannadesa is Lower Myanmar, the Mon country.

47. For a full discussion of the relation bethen the Tha-tha-na-wun-tha-lin-ga-ya-kyan and
Pannasami's Sasanavamsa, see Victor B. Lleberman A New Look at the Sasanavamsa
(S.O.A.S Bulletin, Vol. 39, 1976), Pt. 1, p. 137"

3,

48. In the political struggle for independencétthe bhikkhus of Myanmar played a significant
role. Political activity is, of course, not nor %ﬂy admissible for a bhikkhu. However, as the
British administration had failed to fulfill it§ duties towards Buddhism and the religion was
in decline, the bhikkhus felt they had tdgghbose the government in order to save their

culture. When the government sudden ' tahted to re-establish authority to keep the
bhikkhus in their monasteries, their eff

acked credibility and authority and was not
heeded. The colonial government had to rg S

prisons, but it was too late to break t Etmovement of civil disobedience of the young
activists, including the bhikkhus. :

49. In times of peace kings would use aulogistic formula instead of giving the order for
execution, like 'l do not want to see Ace-gye

50. It was the considered poli V. i m‘%,%ge,rnment to portray the Myanmar

20 er'-thqpretext of liberating a people
uchin the fashion of the Soviets
. ﬁter the annexation of Uppe \m
ihg-Thibaw's cou =

| -*,.- 5

'-I-- )

Sasanavamsa. Translated by B.C. Law: The History of the Buddha's Religion. London 1952
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